THE INDIVIDUAL SELF IN THE PHILOSOPHY OF SRI AUROBINDO

wombs of imperfect creatures ; it might as well be a deepening
sense of oneness with Matter which is also spiritual, endowed
with its riches of change and' modifications, and convertibility.
The birth of a soul in matter or material or vital form is, as it
were, a sign of matter's essential transformability or transmuta-
bility. It is a secret of evolution of the individual's immortal
pursuit; it is not a sign of failure but a sign of integrative action
brought about by processes of compensations and accelerations
and retardations of some parts at the expense of other parts till
in the long run, there emerges a full-blown integral personality
that does not act in subordination to matter but controls and
shapes it and exhibits its own true spiritual nature and thus
achieves delight for itself in terms of its own being.

Thus whether it is the breaking up of social organizations
or of individuals, there emerge constantly recurrences or rebirths
of these social forms and individuals till the equation of the
social perfection and individual integral perfection is realised
in all levels of true spiritual being.

The relationship between the individual and the society
appears at first look to be one of part and whole. The society
is seeking its fulfilment in and through the individuals even as
the fulfilment of the individuals is affirmed to consist in the
fullest realisation of Society. The angdngi-bhdva (whole and
part relation) or sesa-sesi (dependent-principal relation) between
the society and the individual is the highest that humanism has
been able to" offer as a consolation to the distraught world. Of
course from the standpoint of the idealistic metaphysics the
reality of- the individual is only the society or the Absolute.
Pluralistic idealism has in modern years affirmed that the indivi-
dual has a uniqueness that is to be considered to be at its highest
in harmony with the uniquenesses of other souls or personalities.
The aim of philosophy is to present in clearest light the nature
ol the fundamental harmony that subsists between the souls.
This harmony is something inherent in the very existence of
the multiplicity but it is also necessary to make it conscious or
superconscious in the individuals composing the society.
Leibnitz affirmed a kind of ascent and descent of souls in the
wheel of progress, but it was a kind of mechanical procession
having in essence no necessity towards integral revelation of a
full-blown personality. The monadus monadum was also in
constant peril of losing its primacy to its successors, in the chain
of process. The organistic view, on the other hand, affirms the
evolution of the individual from the simple mechanical structure
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